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The reflected Self, on the other hand, is not spoken of as he who is characterised by the eye (the seer within the eye), for that would indeed render Pra/jdpati obnoxious to the reproach of saying deceitful things.
/Sankara, however, is honest enough to tell us that his explanation is not the only 0110 that has been proposed. Others, he tells us, think that Pragrapati speaks throughout of the free and faultless Self (Atman), not of the individual soul at all. But he points out that the pronouns used in the text point clearly to two subjects, the individual soul on the one hand, and the highest soul on the other; and all that we have to learn is that the individual .soul is not what it seems to be; just as? for our own peace of mind, we have to find out that what seemed to us a serpent, and then frightened us, is not a serpent, but a rope, and need not frighten us any more.
Nescience or Avidya tlio Cause of Phenomenal Seinblance.
There are others again, he continues, some of our own friends (possibly the followers of Kamanu^a), who hold that the individual soul, as such, is absolutely real; but to this he objects, remarking that the whole of the Vedanta-sutnus are intended to show that the one Supreme Being only is the highest and eternal intelligent reality, and that it is only the result of Nescience if we imagine that the many individual souls may claim any independent reality. It comes to this, that according to ^afikara, the highest Self may for a time be called different from the individual soul, but the individual soul is never substantially anything but the highest Self, except through its own temporary Nescience, This slight concession
(4)                                     T